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where  there  is  any  disorder  in  the  body  such  as  severe  indiges- 
tion, they  abstain  from  sense-objects.  These  two  classes  of  men 
still  possess  taste  for  enjoyment.  They  are  not  (tffSsrgo)  free  from 
relish  for  objects  ;  mere  withdrawal  of  senses  from  sense-objects 
is  of  no  avail,  desire  for  enjoyment  also  most  be  annihilated. 
The  characteristic  of  the  ignorant  is  taste  for  objects;  this  desire  is 
lost  when  the  Supreme  is  seen  "-c^DcX"  z*&*<pf§'\ 

TSSr*:—  The  resident  in  the  body  i  e  the  Jiva  which  entertains 
the  wornjj  conception  that  it  is  bound  by  a  body. 

i^o  -Brahma 

^S*~£^aSL<^°  —  ono  who  acts  arc  01  ding  to  one's  own  propen- 

sities, IS  #1^0. 

po  an  -the  seed  i^  the  taste  foi  the  sensuous  objects.  The  per- 
cepti<m*of  the  sensuous  objects  (t,~  ^o-r^r)  has  its  cause  hi  the 
taste  for  such  objects  Tins  taste  doOb  not  coa^e  without  tlie  strong 
knowledge  of  the  *<lf  l  ?->  ^rar^r* 


ix 


O 


Osonol  Kunti,  theaJHictne   moists  forcibly  can}  <iwa>   the 
mind  of  e\  en  a  \\ibe  man,  e\ou  though  ho  ^tii\c»s  to  keep  them 
u}  fioiu  the  objects. 
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The  senses  should  first  be  brought  under  control  by  one 
desirous  of  attaining  to  the  steady  knowledge  characterised  by  t 
the  full  realisation  of  the  se?/.     For,  the  Lord  shows  the  harm  j 
resulting  from  the  absence  of  such  control,  in  the  \er&e  k  cefca^r* '. 
c*»£#s  means?  strhmg.    The  senses  have  a  tendency  to  worry. 
They   indite   e\en  the  wise  man  to  sensuous  objects  and  agitate 
him,  and  Living  agitated  hi>  mind  carry  it  away  by  force. 


»O 
~ 


Sol  aQOb^l 

^  an 


Not**. 

The  evils  of  un-controlled  senses  are  shown  in  the 
O  ,  M  ]10  repeatedly  thinks  of  the  transient  and  evil  effects 
oi  sensuous  objfcU  io  c^^ds.  Without^the  control  of  senses,  the 
knowledge  of  the  w^cMimot  be  steady. 


v 


os.  205 
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-  —  The  senses  are  very  powerful  and  troublesome. 
They  are  compared  to  wild  hor&e&. 


The  senses  are  the  (wild)  horses  wandering  away  in  pursuit  of 
sensuous  objects,  which  can  be  held  in  cheek  by  the  reins  of  the 
mind.  They  carry  away  the  mind  into  the  filed  of  objects. 


=    £&c  Ooo 


-  o 


llaung  controlled  them  all,  the  Yogi  with  steady  mid, 
must  rest  intent  on  me.  His  knowledge  becomes  steady,  who 
has  a  control  over  his  ^ 


Com. 

o    ^ 

V 
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Having  brought  under  control  all  the  senses  (^r?),  the  san- 
yasi  of  steady  mind  (<*&>^s)  must  remain  intent  on  me  with 
the  conviction  that  he  is  no  other  that  the  Vasudeva  who  is  the 
Prathyagathma  or  the  inner  self  of  all.  Thus  knowledge  of  the 
sage  who  has  controlled  his  passions  by  practice,  is  steady. 


ife  verse  give&  the  aiiswei   to  the  question  "  *v*$®T  put  in 
the  verse  54. 


So«r«d»"dT"5Sbs 
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"Soap  =  wa&c^skood&o^,  £0X8  =  ^Sjl^ 


In  the  man  who  always  thinks  of  sinse-objects,  attachment 
(for  them)  arises;  from  attachmen  desire  arises  ;  from  desire  comes 
forth  wrath. 


Com. 


it 


Afterwards  (^^),  the  Lord  now  points  out  that  attachment 
is  the  root  of  all  evils,  in  the  words  of  the  \erse  <Tjr»§c*6tf',  in 
the  case  of  one  who  is  frustrated  in  his  object  of  sense-control 
(s-u^a&Stfg).  When  a  man  thinks  of  the  Various  virtues  of  the 
sensuous  objects,  he  conceives  attachment  for  them;  from  attach* 
ment  arises  thirst  for  them  and  from  desires  frustrated  or  un- 
fulfilled by  some  one,  springs  up  anger. 


aos 


Cj) 


00  PCX). 


e^  =  Afterwords,  L  e.,  after  the  Lord  has  pointed  the  dis- 
tinguishing attributes  of  the  sanyasi  and  the  means  of  attaining 
them. 

;*xrce;:  —  the  root  of  all  evils  is  attachment  for  objects. 

,£0^  .  —  Xhe  control  of  the  outer  senses  has  been  taught  in 
the  previous  verses.  If  the  inner  sense,  the  mind,  is  not  controlled 
all  the  evils  arist*  So  the  conquest  of  mind  is  absolutely  necess- 
arv  and  is  therefore  taught  in  this  and  the  next  verses.  To  think 
of  the  sensuous  objects,  which  is  the  act  of  mind,  is  the  root-evil. 


From  anger  proceed^  nidiscriuiiiuiiiuii  ;  irom  indiscrimina- 
tion, failure  of  memory  ;  from  lo^s  of  memory,    the  loss  of  right 
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understanding  ;  and  from  the  destruction  of  right  understanding, 
he  is  totally  riuned. 

Com. 


o  j  O^an>AC^o    ^sS^ 


From  anger  proceeds  delusion  which  consists  in  the  want  of 

discrimination  as  to  what  ought  to  be  done  and  what  ought  not 

to  tie  duii'\     For,  when  one  is  overtaken  by  anger,  he  become*  so 

stupid  a*  10  oiler  idignity  even  to  his  Guroo.    From  iiou-dibcriini- 

nation  arises  the  failure  of  memory  of  things  impressed  upon  him  by 

t'l  '  it.  idlings  of  the  preceptors  and  the  study  ot   baalra&;  ($  $*  is 

!  »    iii.t  I  rstood  in  the  bcnse  of  absence  of  the  n^e  of  mmniscenses, 

^     *  iln  existence  of  the  cans*   of  reminiM.vnr  s      From  the 

»    -  HI  nuMiiory  arises  the  lo^s  of  IJuJhi  ,;.  <  ,  the  inci;»i  i;y    01  tlie 

'  ft  shKiii.ina  lo  discriminate  between   right  ami  \vr«m_»  ,  from  the 

»    >  n'    lludiii  he   bocomoft  ruonecl.     Man  is  lite  to  be  man  only 

si*  i  ng  a>.  his  inner-sense  («^uus^t^    is  cM}>«il)le  of  diM-rnniiutin^, 

between  right  and  wrong.     When  it  is  wautiu.;  in  tti.it   cMpaoity 

the  man  becomes  lost  as  it  were.  Thus  by  the  loss  of  IJiullu  or  his 

Autahkarana,  he  is  ruined  i  c  ho  becomes  unfit  for  achieving  the 

object  of  man. 
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The  reasoning  in  the  verse  has  been  fully  explained  in  the 
telugu  portion  of  the  Bhashyam. 

as  :_  Capacity  to  understand  what  is  right  and  wrong. 


:—  Man  is  said  to  perish  when  his  mind  loses  tb<> 
capacity  to  discriminate  between  right  and  wrong.  It  is  this 
capacity  that  renders  man  a  man. 
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V 

He,  who  moves  among  the  sensuous  objects  with  senses 
controlled  by  the  ,mind  and  devoid  of  attachment  and  aver- 
sion, and  who  is  of  controlled  mind,  (a^oa^-e^)  attains  tran- 
quillity 

-;:o:> 

C1om. 


?*'tr«Sj^06da&^aJ"  i  -X  8  &&*>    sSr>$ 
^P.O        "^^  S)ld3cn>15  ^r»\ 


WO 


Thinking  about  the  sensuous-objects  has  been  said  to  be  the 
root  of  all  eviU  (in  r.  62).  Now  the  means  of  attaining  emanci- 
pation (  ar«i\)  is  here  described.  Naturally  the  senses  exhibit  activity 
when  prompted  by  love  or  hatred  for  objects.  So  he  who  is 
desirous  of  obtaining  the  final  release  (^x>s>x><k^)  should  enjoy 
objects  which  are  unavoidable  as  being  the  cause  of  bodily  suste- 
nance, such  as  eating,  drinking  &c.,  with  his  senses  hearing  &c., 
devoid  of  attachment  and  aversion  and  controlled  by  mind.  Such 
a  man  with  his  mind  purified  and  controlled  attains  steadiness 
and  tranquillity. 
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Notes. 

=  activity;  ^  -a-^-  =  natural. 
5"=  unavoidable   objects  such  as  eating,   drinking  &c., 


=  among  them. 


The  Yathi  whose  mind  is  controlled  and  purified  from  the 
impurities  of  love,  hatred  &c.f  through  the  purity  of  the  senses 
and  contemplation  is 


:M3 
This  and  the  following  seven  verses  give  reply  to  the  ques- 

tion '  §0  (ft*  '• 


S»wS>,  cS^ftS  =  TT^S'sS 
SSi  =  JOB 


Cp  "OJ  ^w  Cp  2)        0 

In  the  Yathi  («-f»S)  who  obtains  the  tranquillity  of  ipiud,  tlie 
rlesti-uction  of  all  evils  comes  about  and  the  knowledge  of  the  mail 
of  tranquil  mind  soon  becomes  steady. 

-•  o"- 

Com.  iF'&o. 


e>^c 

Soc  e»e  asS&8  e3^j 


V  s  S5£r»-tf"$a© 

*4> 

it  is  stated  in  the  verse  *  u^S'  what  the  result  would  bo, 
if  i>eace  is  obtained.  On  the  possession  of  tranquillity,  the  des- 
tructioiApf  all  evils  such  as  belong  to  the  body  &c.,  (e*^^) 
happens  in  the  case  of  Yathi.  For,  the  knowledge  of  the  Yatln  ol 
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pure  heart,  soon  becomes  steady,  becoming  all  pervasive  i.  e..,  it 
remains  stable,  in  the  contemplation  of  the  form  of  the  jr^er  ?*,£}• 
The  purport  of  the  passage  is  this — The  man  of  tranquil  and  pure 
heart  and  of  steady  knowledge  obtains  the  accomplishment  of  his- 
desired  object.  Wherefore  the  self-controlled  man  has  to  enjoy 
objects  indispensable  to  existence  and  unprohibited  by  the 
Sastras,  with  the  senses  devoid  of  attachment  and  aversion. 


to  SS^Q^S',  fc^ifT'BS'}  fcS^cSSte'aoo 

<?  9  <^ 

T°  10  £L      o  <5fc>  ^  ip    ^  ;ax- 

Sa.  ^5b'cS>6dt65XcidJ  Wefrf-Go€)'CSroS 

oJ  ^D  TJj 


: —  Xwo  results  accrue  from  the  purity  of  mind,  (1)  The 
destruction  of  miseries,  (2)  the  understanding  takes  the  form  of 
the  general  knowledge  of  the  unity  of  self  everywhere  #3 
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—  •        cp  —  • 

o  II  6ft 


= 


There  is  no  discriminative  knowledge  to  the  unbalanced  mind- 
ed man,  nor  is  there  contemplation  (of  his  being  one  with  Brahma 
^55  F-)  to  him;  and  there  is  no  peace  to  the  uncontemplative,  and 
for  the  peaceless,  how  can  there  be  happiness! 


Com. 


In  the  words  of  the  verse  *T£  tranquillity  of  mind  is  extolled. 

means  the  knowledge  about  the  true  nature  of  the  self.  &&» 
&  •£§  means  to  one  of  unsteady  mind;  ipxis*  means  meditation  that 
he  is  the  Brahman,  with  the  determination  of  attaining  to  know- 
ledge (e>vj>i*o).  To  him  who  is  without  intense  contemplation  for 


the  knowledge  of  the  self,  there  can  be  no  peace;  and  to  the  pea- 
celess  how  can  there  be  happiness.  That  is  the  true  happiness 
which  consists  in  the  retirement  of  the  senses  from  the  thirst  for 
the  enjoyment  of  the  objects  and  not  from  the  thirst  for  objects. 
This  last  is  mere  misery.  So  long  as  this  thirst  exists,  there  cannot 
be  even  a  spice^of  happiness. 


«Sfcac*fc> 


Q 

r» 


"XJ  ^  —  \  V  Op 
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c     gjcn>  ^°  c 


G 
lojzs^o  •5T°CB»'^;^3o^O2jr^>  'I  67 


The  mind  which  follows  the  senses  as  they  rove  amid  the 
sense-objects,  carries  away  the  discriminative  knowledge  of  the 
Yatki  (^g)  JUbt  as  »•  Sale  carries  away  a  ship  (out  of  its  course) 
on  waters. 

Com. 


(Sv-o  5^^J    SfcS^SsSxtfr-o 
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c  » 


In  the  verse  «  ^0^00^...'  it  is  stated  why  no  knowledge  arises 
to  one  of  unsteady  mind  When  the  mind  goes  after  the  senses  as 
they  are  engaged  in  pursuit  of  their  respective  objects  i.  e.y  when 
the  mind  is  busy  thinking  of  the  various  objects  ot  the  senses,  it 
destroys  the  knowledge  due  to  the  discrimination  of  the  self  and 
the  nonrsejf.  In  what  manner  ?  Just  as  a  gale  carries  away  a 
ship  on  waters  out  of  its  intended  path  and  leads  it  on  astray,  so 
the  mind  destroying  the  discriminative  knowledge  about  the  Atma, 
only  thinks  of  its  own  objects. 


Thi&  verse  affords  an  illustration  to  show  that  no  knowledge 
arises  to  one  of  unsteady  mind  "  a&  JL 


ft  '•—  What  is  the  propriety  of  saying  that  a  gale  leads 
astray  a  ship  on  nnten> l.    Water  is  mobile  and  easily  flowing 
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having  loss  cohesion  ;  so  when  mind  is  fickle  and  mobile,  it 
sesses  the  capacity  to  destroy  knowledge  but  whoa  it  ib  firm  Uh 
earth,  it  cannot  do  so.     Hence  to  indicate  that  when  mind    s 
unsteady,  it  can  destroy   knowledge,   the  word  «$o?g>  is    used. 


^So 


Th(Toforo,  ()  njujlilvaiioel,  hib  diM'iimnwtiNe  knowledge  K 
}r,  who  contiok  in  eveiv  \\av  hib  senses  Iroin  stici)m^   into 


^*jvo^o  ^-  *        r 

e    '    ' 

!   ^JDcr-o  rl^oS  ©    0   I 


*>?n  I    §  J5<->  X 

*m\J  I     O   OJJ  GJ 

The  subject  treated  of  by  the  verse  '<&$&*&>$%...'  (<s>.  2  £* 
60)  and  subsequently  discussed  in  its  various  aspects,  concludes 
vith  the  present  verse.  The  evils  arising  from  the  senses  engaged 
in  pursuit  of  the  sense-objects  have  been  shown.  Wherefore  the 
knowledge  of  the  Yathi  who  restrains  in  all  the  ways  i.  e.,  by 
speech,  mind  and  body,  the  senses  from  the  sense-objects  such  as 
sound  &c.,  is  steady, 


Being  mighty-armed,  Arjuna  can  conquer  his 
foes;  so  he  is  qualified  to  conquer  the  enemies  in  the  shape  of  love, 
hatred  &c.  '<-  ^Tpatf^osH^sfc^ 


oacn>  ^"^T0  ^b'c^r^er'^pc  S'iir'go  ar*Ax  9 

2S^(K&  ?j-'?r'»  ^  »T°  £§£•?*  ^^tsil  C!) 
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V      (p 


\   &&nr*'SF>3# 


What  is  night  to  all  beings  is  waking  to  the  self-controlled 
Yathi  ;  when  the  beings  keep  awake  then  it  is  night  to  the  sage, 
the  seer. 


Coni. 


So 


Q* 

"  &$*•"*  I     ctfblJrCo    l7rS^o[7r*»!f ^^oJkr7'C36^^^^*C^^oOcrt>^ 
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£9O   Cff  »/c7  i    *v»v 'Y-i  o   '-'.'v  oo~ti~o«**»'  \j    i  cx»w     t*.    v       ST-J    oj  fo  v  r 
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From  the  Yathi  in  wbom  discriminative  knowledge  has  be 
eome  steady,  the  matters  worldly  and  relegioiis,  turn  awa}  on  the 
disappearance  of  Nescience  in  him,  as  they  are  the  effect  of 
Nescience  (»&•»•§).  For,  ignorance  is  antagonistic  to  knowledge. 
To  make  this  fact  clear,  th^  present  ver&e  is  said.  To  all  igno- 
rent  beings,  the  knowledge  of  the  Supreme  Reality  is  night  which, 
being  of  the  form  of  darkness  (oz&*)  makes  all  things  unperceivable. 
The  true  nature  of  the  Supreme  .Reality  is  accessible  to  the  man 
of  steady  knowledge;  just  as  what  is  night  to  night-wanderers 
(^otf-cr»w*o)  is  day  to  others,  so  to  all  the  ignorant  beings 
who  correspond  to  night- wanderers,  the  knowledge  of  the  High- 
est Reality  is  night,  as  it  is  unknowable  to  those  who  have  no 
mind  for  it.  The  yogi  of  controlled  passions  and  restrained 
senses  is  ever  awake  from  the  sleep  of  ignorance,  in  reference  to 
the  knowledge  of  the  Highest,  when  all  (ignorant)  beings  who  are 
really  in  the  sleep  of  ignorance  which  is  characterised  by  the 
diversity  of  the  kuower  and  the  knowable  &c.,  are  waking  like 
persons  dreaming  iu  sleep  at  night;  that  state  being  of  the  form 
of  ignorance  is  night  in  the  view  of  the  Muni  who  knows  the 


a  o  &  Scr*  ^r*  c  coo 


$ « *"  *•$ 

Highest  truth.  Wherefore  Karmn  is  })rescribed  to  one  in  the 
state  of  ignorance,  not  of  knowledge.  Just  as  the  darkness  of 
the  night  disappear*  on  the  dawn  of  the  sun,  so  does  ignorance 
disappear,  on  the  rise  of  knowledge.  Before  the  rise  of  know- 
ledge, the  Nescience  ("'£>^r>§)  being  of  the  form  of  actor,  action 
and  the  result,  and  being  accepted  with  the  sense  of  authority 
attains  the  state  of  being  the  source  of  all  Karma;  when  it  is  not 
viewed  as  authority,  it  ceases  to  be  the  cause  of  inducing  action. 
Man  engages  himself  in  thn  performance  of  Karma  only  with 
the  notion  that  it  is  his  duty  to  do  so  as  it  is  enjoined  on  him  by 
the  Vedas  which  are  the  highest  authority  but  not  knowing  that 
all  this  duality  is  mere  ignorance,  as  though  it  were  night.  But 
when  once  he  knows  that  all  this  multitude  of  diversities  is  merely 
ignorance  as  though  it  were  night,  that  knower  of  the  w//is  en- 
titled only  to  the  renunciation  of  all  works,  and  not  to  activity. 
Accordingly  the  Lord  will  show  in  Adhy  5.  r.  10  that  one  who 
thinks  of  Brahma  and  who  is  in  pursuit  of  the  self  is  entitled 
to  the  devotion  to  knowledge  (^<  ^  .  The  <^^lv  objects  that 
in  the  absence  of  an  injunction  (/.  ?,  ij^ss^s^^ra)  one  will  not 
take  to  that  path  either  (&LO  the  path  of  knowledg.  This  objec- 
tion is  not  sound.  For,  the  thing  to  be  known  by  the  w/f  is  one's 
own  self  and  there  can  indeed  be  no  injunction  inducing  one  to 
devote  one's  .<?<#*  to  one's  own  Atma,  as  the  Atama  is  one's  own 
rery  self.  (The  purvapakshi  again  says  that  even  to  the  knower 
some  sort  of  injunctions  are  necessary,  to  know  ijbaj»«  the 
sources  of  right  knowledge  and  ^"^^  the  objects  to  be  known 
thereby.  The  Siddhanti  replies  that  even  there  no  injunctions  are 
necessary;  for,  the  testimony  of  all  proofs  (\zz#*t*)  ultimately 
ends  in  disclosing  the  knowledge  of  the  self  and  when  the  true 
nature  of  the  self  is  comprehended,  all  distinctions  of  the  sources 
of  knowledge  and  the  objects  to  be  known  thereby,  cease  to  exist. 
The  higest  authority  (the  Vedas)  declares  that  the  self  is  no  perci- 
pient of  objects  ajid  as  a  consequence  of  that  teaching,  ceases  to 
be  an  authority  any  longer  just  as  the  dream-perception  ceases  to 
be  an  authority  during  the  waking  condition.  We  see  in  ordi- 
nary life  that  when  a  thing  is  comprehended,  there  is  no  neees- 
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sity  for  the  operation  of  the  source  of  knowledge,  by  which  the 
thing  is  known.    Therefore  the  kncwer  is  not  entitled  to   Karma. 


So 


, 

SoiS  ewa 
e&Sefca  8  o«sfr«3Dl§a  »5S8 
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The  Jist  of  the  vorse. 

Night  is  ^sfc^s^-an-  i.  ^.,  of  the  form  of  darkness.  V&TS*$  Nes- 
cience is  also  *afe-jS$vw  night  is  dark  and  blank,  as  not  disclosing 
anything  or  not  disclosing  things  as  they  are.  The  knowledge  of 
the  true  nature  of  the  self  is  night  to  the  ignorant  because  he  can- 
not see  anything  through  it,  as  if  it  were  night.  The  sage  opens 
his  eyes  upon  things  over  which  the  ignorant  man  sleeps.  Th« 
ignorant  man  is  said  to  be  waking  (ccb  i^g^ar^e)  in  the  sleep  of  igno- 
rance, in  the  way  in  which  a  man  who  is  dreaming  in  sleep,  is 
said  to  be  wakeful.  This  illusory  state  is  night  to  the  sage. 
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He  attains  the  bliss  of  peace,  in  whom  all  desires  (for  sensu- 
ous objects)  enter  (and  become  merged),  just  as  waters  enter  the 
sea  which  is  filled  with  water  from  all  sides  and  (yet)  remains  tn- 
changod  ;  but  not  he  who  desires  the  objects  of  enjoyment. 

€om. 


The  Lord  points  out  by  an  illustration,  in  the  verse  w 
that  tjjc  enlightened  man  alone  who  has  npnpuncQfl  the  three-fold 
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desires,  and  whose  knowledge  is  steady,  can  attain  Moksha  but  not 
one  who  without  abandoning,  cherishes  desires  for  the  objects  of 
pleasure. 

The  ocean  is  filled  with  waters  from  all  sides  (&&*#§&*?»)• 
It  never  transgresses  its  bounds.  £  e.,  although  waters  coming  from 
all  sides  enter  the  ocean,  its  condition  remains  unaffected  and 
changeless  (e&i§<*so).  Similarly  that  sage  attains  Moksha  in  whom 
all  sorts  of  desires,  even  in  the  midst  of  objects  of  pleasure,  enter 
without  effecting  any  change,  as  waters  enter  the  ocean,  i.  e.,  in 
whose  w^they  become  merged  without  making  it  yield  to  them. 
But  he  who  desires  objects  does  not  so  attain  it.  nn^  is  that 

which  is  desired  i.  e.,  objects  of  enjoyment. 

\ 


The  jist  of  the  verse. 

The  ocean  is  already  filled  with  water.  When  waters  from 
the  various  rivers  and  from  rain  enter  the  sea  it  does  not  seem  to 
swell  with  them  or  decrease  in  their  absence  in  summer.  It  ever 
remains  changeless.  Again  the  waters  coming  from  various 
sources  and  possessing  various  properties  such  as  heaviness,  tastes 
&c.,  cannot  impart  their  properties  to  the  ocean,  when  they  enter 
it,  nor  can  they  retain  their  inherent  properties;  they  lose  their 
names,  forms  and  properties  in  those  of  the  sea.  Similarly  in  the  case 
of  the  sage  who  has  abandoned  all  desires,  desires  of  all  sorts  enter 
into  him  without  causing  any  change  in  the  form  of  growth  and 
decay.  They  connot  create  in  him  the  feelings  of  joy  or  sorrow, 
nor  can  they  enslave  his  mind.  They  enter  in  him  in  the  usual 
course,  lose  their  natural  properties  and  become  merged  in  his 
view  of  the  unity  of  self. 


7*08=:  the  moksha  in  the  form  of  the  cessation  of  all  sorrows 

&C., 
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That  man  attains  peace,  who,  renouncing  all  desires,  moves 
about  unattached  to  objects,  without  selfishness,  and  without  con- 
ceit 

Com. 


6*5r& 


The  Sanyasi,  who  having  completely  relinquished  all  desires,. 
moves  about  for  the  only  act  of  sustaining  his  life  with  necessaries, 
giving  up  attachment  even  for  the  bare  necessities  of  lite,  without 
regarding  even  the  things  necessary  for  his  very  existence  as  his 
own,  and  without  entertaining  any  conceit  due  to  knowledge, 
wealth  &c.,  such  a  man  of  steady  knowledge,  who  knows  Brahma, 
attains  the  state  of  peace  known  as  Nirvana  which  is  characterised 
by  the  cessation  of  all  the  evils  of  samsara  L  e.9  he  himself  becomes. 
Brahman. 
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The  words  -s^,  P^^e,  s&sfc  «r»,  es^oT«tf  have  been  fully  ex- 
plained in  the  Telugu  meaning  of  the  Bhashyam.  The  four  things 
•vsbs&«  Ik^,  K^55w5  *9*-o-y>tfs*»  are  the  fcvery  characteristics  of  a 
house-holder.  One  that  desires  moksha  must  give  up  these 
things.  So  it  is  impossible  that  a  house-holder  can  attain  Moksha 
while  he  is  in  that  order  of  life. 

tf*a:—  A  portion  of  the  past  collective  karina,  known  as  L** 
is  the  cause  of  the  present  existence  :  The  (*•#&  expires  with 


the  destruction  of  the  present  body  through  which,  its  effects  are 
experienced,  even  the  sanyasi  must  act  for  the  bare  existence  of 
the  body  which  he  cannot  avoid.  So  he  must  go  about  (#*a)  for 
the  necessaries  of  life  i^gg)  £xf  &.(**»$&  ^V^^-^^0^0^^ 
€>cc&>?6.  Again  the  propriety  of  the  word  #tfa  is  that  he  must  not 
live  at  one  place  like  a  house-holder,  for  fear  of  attachment  for 
the  place. 


This  state  of  devotion  is  Brahmic,  0  Partha;  none  attain- 
ing to  this  state,  is  ever  deluded.  Even  at  the  lost  period  of  life, 
one  who  takes  his  stand  thereon  attains  the  blissful  nirvana  of 
Brahma. 


means  the  afioresaM  state  of  devotion  to  Brahma.  $  «r>£ 

V|j  ^ 

means  remaining  in  that  Brahmic  state  ;  &O*-T»^  means  even  in 
old  age  ;  10*^1^00  means  the  bliss  of  Brahma,  known  as  Moksha. 
soo-cf  N>&  means-  obtains. 

Hie  aforesaid  state,  which  consists  in  the  devotion  to  Brahma 
renouncing  all,  is  the  Brahmic  state  by  obtaining  which,  one  is  not 
deluded  and  by  remaining  in  which  even  in  the  last  days  of  life  one 
attains  the  Nirvana  of  Brahma  known  as  the  Moksha  or  the  bliss 
of  Brahma  ;  and  it  is  needless  to  say  that  ona  who,  even  while 
living  in  the  Brahmacharya  order  of  life,  renounces,  and  resides  in 
Brahma  throught  fife,  attains  the  bliss  of  Brahpa. 
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2.  r1-  4)-  e^r 


Taking  the  opportunity  of  answering  t/hfc  questions  ia  e.  2  ^r*. 
4,  the  Lord  has  explained  the  characteristic  attributes  of  the  man 
of  steady  knowledge  ^tnd  also  the  means  of  attaining  Moksha  by 
one  desirous  of  attaining  it  («&»&>,&$). 

:—  This  word  does  not  mean  here  the  son  of  Pritha.  •$ 


#i>$  ^otoag  HP^^  tfwaw^j  fit  means  the  Paramathma 
who  saves  us  from  the  death  of  samsara.    One  that  is  after  xt  is 
f.  e.,  one  desirious  of  Moksha.    Arjuna  is  tho 
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